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Father Pat's Pastoral Ponderings 

The assertion that the Word became flesh, whatever else it implies, certainly creates 
an entirely new and unexpected context in which to pose the question, "What does it 
mean to be a human being?" It really is not possible to affirm, "God became man," 
and then go on to consider humanity apart from that affirmation. In short, the doctrine 
of the Incarnation must dominate, have complete lordship over, anthropology. 

Indeed, the arrival of Jesus of Nazareth on the scene of history necessarily divides the 
human race regarding its most elementary anthropological assumptions. Those who 
confess that the Son of God is now a human being are obliged to consider the concept 
of humanity in a way different from those who deny that confession. There is no 
possible reconciliation between the two. We who make that confession are not 
capable of viewing humanity except through a "Jesus lens." 

This anthropological dominance, indicated by the confession "Jesus is Lord," may be 
considered under three headings: Jesus as Father, Jesus as Brother, and Jesus as 
Truth. 

First, considering Jesus as Father, we are instructed by Paul's contrast of Jesus with 
Adam in Romans 5. Paul tells us there that through Adam, the father of the human 
race, sin entered into the world, and by sin death. Adam's disobedience in the garden 
was the downfall of the human race. 

In contrast to Adam, Jesus was obedient in the garden--"Not My will but Thine be 
done"--and by this obedience reversed Adam's direction of history. As Adam brought 
death to humanity by his self-assertion, so Jesus brings humanity to life by His 
obedience. 

From this consideration of Jesus as the new Father of humanity, we learn that man is 
not autonomous; he does not reach the fullness of his humanity by the path of self-
assertion, but by the way of obedience to God. 

As our new Father, Jesus does not represent the physical origins of humanity but its 
final goal. The perfection of the human race will consist in Jesus' handing all of 
redeemed creation back into the hands of God. 

This means that human beings are not self-made men who must "answer to history." It 
means, rather, that human history itself must answer to a far higher tribunal. 

This note of a final judgment on history brings us to our second consideration, Jesus 
our Brother. "Go and tell My brethren," He says to Mary Magdalene (John 20:17). "I 
will declare Your name to My brethren," says He to the Father in Hebrews 2:12. 



Most of all, however, Jesus claims brotherhood with all mankind in the context of 
history's final judgment, where we learn, "inasmuch as you did it to the least of My 
brethren, you did it to Me" (Matthew 25:40). Jesus' proclaimed solidarity of 
brotherhood with the whole human race means that the proper destiny of that race is a 
true community. It is not an assembly of self-made individuals, but the communion of 
the younger brothers and sisters of Jesus, who will be judged, at the end of history, on 
the basis of how they have treated one another. Jesus as Brother, then, means Jesus 
as the Judge of human history. 

Finally, Jesus' anthropological lordship is to be considered under the aspect of "Jesus 
as Truth." When Pontius Pilate asked, "What is truth?" we are right to regard his 
question as skeptical, because he did not wait around for an answer (John 18:38). In 
fact, however, only shortly before, Jesus had already identified Himself as the Truth 
(14:6). The correct question, then, is "Who is the Truth?" 

This identification of Jesus with the Truth does not mean only what is called "religious 
truth." It affirms, rather, that there is no truth outside of Jesus Christ. All truth subsists 
in His person. 

This thesis prompts two considerations. 

First, it is possible that any truth may prove to be an initial path to Christ. This is why 
Christians value highly the study and pursuit of truth. All truth, as truth, leads to Christ. 
Therefore, those who belong to Christ must be intent on "whatever things are true" 
(Philippians 4:8). 

Second, the biblical identification of Christ with the Truth precludes any view of truth 
that reduces it to a subjective persuasion or individual preference, such as "You have 
your truth, I have mine." 

It is plainly absurd to affirm, "Christ is the Truth," and simultaneously to pretend that 
there is no such thing as objective truth. On the contrary, those who identify Christ 
with the Truth will insist that truth is objective, unchanging, and knowable. Jesus' 
lordship is inseparable from the Truth. That is to say, He is not first "my Lord," but "the 
Lord." His lordship is objective, unchanging, and knowable. This lordship is not a truth. 
It is the root of all truth. 
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